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CHAPTER FIFTY ONE

[JAGAT IS NON-EXISTENT]

ff@cas sara
ShikhiDhvaja spoke

R SeTEEdIfe A7 A dTu8 FeAATATTT HAATEEIY Al (97.03,04)

Hey Muni! I understand that Jagat and the ‘I-sense’ do not exist in the ‘Auspicious Brahman state’.
How then does the world gets seen; explain this to me.

gﬂza-T 3d1d

Kumbha spoke
faEIR dearaed dcafafea fasfa dagaaacaes aaeaAr SHgy:| (97.04,05)
(AR aq, 3aed ddq, fafea fasfa aq, aq 4o, 3ca=s adq, deard S9Igy;:)
‘That’ spreads out as it were as the vastness of conception.
‘That’ is beginning-less and endless.
‘That’ alone exists as the conscious experience, as it were.
‘That’ is the entire perceived field of all time and place measures.

‘That’ is extremely pure (because of the absence of perception).
‘That alone is the form of the Jagat.

(What is the world, but what one experiences as his private dream.

The form of the solid world is just the conception of each mind.

Even the idea of the world, the understanding state, the knowing state, the witness state, the objects,
people, Creation, dissolution, Vichaara, bondage, liberation, ‘I-sense’, Chitta etc are all just conceptions
only, and not really there at all, except like the idiotic story narrated by a nursemaid to an idiot child.)

a aeaaarsdfsia @ amn it eaar

There is no conscious understanding (Vijnaana), no outside, no emptiness-state as Shoonya

(as presented by many philosophical view-points).

(All these view-points are also conceptions built on conceptions, word-mansions built on word-mansions,
with the sound and meaning also conceived only.

Something gets experienced as it were, and explained as it were, with invented sounds with meanings.)

(Unless the ‘knowing’ is there, how can the ‘known world’ be there? For example, the world does not
exist when it is not known, while sleeping, when in Coma, when dead as such.

World can exist only when the knowing-principle is there to know it, and render meaning to it.

The world gets seen as real, because the knowing-state is real.

Dream is experienced as real, because the dreamer is real.

The ‘knowing’ can exist without ‘knowing the world’; but the world cannot exist unless it is ‘known’.
Liquidity is not the cause of the water, and the Chit also is not the cause of this inert-world scene.
Liquidity is the water,; Chit is the Jagat.)

AGATHFAR AT R—IcaR 32ad| (97.05,06)

Since there is only the state of something known, it is known as the essence of Chit.

gdcd Afocd ReRraadro

Liquidity is the essence of water (not the cause); Chit is also the essence of the Jagat, and not the cause.
EICHARMHATT JIATTEITAITEITH| (97.06,07)

The Reality, by itself as its controller, is endless and exists as the knowing-state only in itself,
as the essence of all; and exists as it is (without any change).




(The world is just a ‘misconceived knowing state’; and not an ‘effect caused by the Reality’.
The ‘knowing state knows only itself’; that is all there is, as the state of Reality.

The world also is ‘its knowing-state alone’, as the ‘ever-forming state of conceptions’.

When the reality-vision is blocked by these conceptions, it leads to miseries which are actually
the conception-torture chambers that are built with conception bricks.

When the unreal has no existence at all, how is it possible to frame a question like, ‘how it gets seen’?
How can, what you have imagined, have any reality except as your own imagined reality?
Stop imagining, if you want the imagination to not trouble you.

Conception is the world; to see it as real and search for its cause, is foolishness.

See the very same conceived world with the back-up of knowledge; that is liberation; that is amusement.
Do not run away from the self, which alone shines as the world that you see.

Love the self, which is all around you, as yourself, with no second one.

Kill the imagining mind with reason, and exist as the deathless birth-less formless Reality, endowed with
the Sattva-state of Chitta.)

CAN JAGAT EXIST AS A SEPARATE REALITY, AS THE EFFECT?

(Brahman and the world! If Brahman is ‘Sat’, Jagat has to be ‘Asat’, as opposed to it.
Existence and non-existence!

Existence is the cause, and non-existence is the effect! Is it ever possible?

How can ‘non-existence’ disprove the ‘existence’, or be caused by Existence?

How can the unreal be caused by the real?

The existence-nature is the pure state. Non-existence is the impure state.

The two contradictory principles - ‘pure and impure’, both cannot exist together.
Non-existence cannot exist as opposing the existence.

Either both have to non-exist, or both have to exist.

If existence alone is the nature of Reality, it cannot exist as non-existence, and oppose itself.)

(TIAFN - counterpart EFTTSG separation)

Two things have to exist with different qualities to oppose each other.

Here, the Reality state of Brahman is the principle of existence.

The Jagat has to exist only as a non-existent principle to oppose it, to exist as a second reality,

as different from it.

Can non-existence stay as opposed to existence?

Therefore, there is the absence of contradictory principles.

Either both have to exist, or both have to non-exist.

Therefore, it is proved that Jagat cannot exist at all, as opposed to Brahman, as different from it.)

gfaafPrcga<aersmad:

(AIATIETHT] TITOHTG:, IETTSHTIE] dATGTGHTT:)
Because of the absence of division between the two co-existing factors, (Brahman and Jagat)

o AT
(FadigegTaar:)

since existence (purity) cannot be opposed by non-existence (impurity),
3HcdTd,

N

(STETSATIT IHATAI)
the world as the unreal state can not exist at all,

dd WA TITSHTSITEAAT| (97.07,08)
therefore, the pure state of existence is proved as established in the Supreme.




(There is no contradictory principle that can oppose the Reality itself.

How can the unreal stand against the real? Unreal cannot exist; real cannot cease to exist.

Since the Jagat is not an independent reality seen outside of Reality, it has no existence other than
the Reality itself, as seen that way.

Realness of the Jagat exists as the misconceived state of Reality only.

Therefore, it is proved that existence alone exists (as the pure state), not the non-existent world.

The terms ‘pure’ ‘existence’ etc are there to prove the world as non-existent; in actuality.
These terms have no relevance to the Reality-state.)

(Does Brahman turn into Jagat, like the clay becoming the pot?)
Ifg FROTANRANT e g #dd,
If the ‘Quiescent state’ itself has to be considered as causal factor for the world,

(and changes into the world-reality as different from it),
by itself staying as the effect (like the clay and the pot),

HATBITTAATHHATTRT Y HIAG| (97.08,09)
then how can it be indescribable (through any word or gesture),

be not visible like the world-appearance,
and be beyond the grasp of the arguments also?

Al F PRUT g SIS F&T e FRTT helftedrd, dd Jar a faad| (97.09,10)

Therefore, Brahman is never the cause, nor the seed of something called the effect named Jagat.
Therefore, the Creation does not exist at all.

(Since ‘Existence’ is not the cause of the second, the world cannot exist at all, as opposed to the Brahman.
If the world is real, then it will become the second reality, which is not possible.

If Brahman changes into Jagat, then Brahman, the existence itself will have to change into another

thing named non-existence.

If Brahman is the cause of another thing, its changeless nature is affected, and it cannot be the Reality.

Jagat is just a flow of information-pattern, if some knowing-state does not know of the information,
then the information will cease to be.

‘That something which knows’, is the essence of the world which gets known; and cannot be its cause.
The world has no existence except as the conceived.

When the truth is known, the conceived world loses its realness, and Brahman alone is left back,
as aware of itself through the screen of the Jagat-pattern. This is liberation.)

a AU aeauuaa RicAEard

There is no other way to draw any other conclusion about this Jagat-Creation, except as the ‘essence of
knowing’, the Chit alone.

(Jagat is inert; information that is received as the world and one’s own body, is inert.
‘Inert’ can have existence, when known by a conscious principle alone.
Therefore, the ‘awareness that is conscious of the inert’” alone, exists.)

aeATeesHal  faud| (97.10,11)

Therefore, the ‘inert Jagat’ has no existence (and so is not real at all).
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(Why the question rises as to how Jagat gets seen?

How can you generalize your own personal wrong understanding?

I (Kumbha) do not see any Jagat at all! Where is it?

If you see the rope as the snake, and question me again as how the snake came to be, what answer
can be given by me?

Change your irrational thinking; and the snake will not be there at all, even as a concept.
Realization is the change of vision; not the change in the self-

Ego does not ‘become’ Brahman,
but the ego dies, and Brahman is there as before, not blocked by stupidity.)

Whatever is seen as the world, has come to be, as if,
like the dense state of Chit (though it is not dense or light).

(You know this information, you know that information,; and keep knowing some information or the
other; and by connecting them all up, you imagine the reality of the world; and believe in its realness.

The information produced by the senses, and the mind-made explanations as the thoughts,
keep bombarding the self which is identified with the information called the ‘I’ (one’s own ideas about
oneself as the body-character).

World is what you know through a tainted mind-channel.

Chit is just ‘dense knowledge’ alone.

That is why, self'is said to be in all, because it ‘knows’ all.

Without the self knowing something, nothing can exist as the world.)

IEHTATICOGT IRAGSAH | (97.11,12)
Whatever is there as the ‘I-sense’, or something termed as the Jagat centered round that ‘I,
is flavoured by the Reality alone as their main ingredient.

(Any object can exist because of the ‘knowing’ only, namely the Aatman.

Brahman is the essence of all essences, quote the Upanishads. He is the excellent essence.

Love the world as the self.

Love the self that is rising instantly as ‘the ego, as the objects around you, as so many probable state
of yours, as all the Jeevas'’.

Whom can you hate or love as special?
‘All’ is self; and the world just turns into a nectar of self-love.

Wear the costume of ego, and enjoy the beauty of Brahman shining forth as all,
as the Existence, as the Auspiciousness and as the Beauty (Satyam, Shivam Sundaram).
Nothing can be liked or disliked, for it is the Self alone, that is shining as all.)

H o FROTHTATT
The effect called the world cannot exist, since there is no cause for it
(like the pot having the clay as the cause).

(Brahman does not turn into the Jagat; or becomes different, or co-exist with the second reality as the
Jagat. Jagat-realness is a delusion-state; and is removed by ruthless Vichaara, accompanied by
dispassion.)



(Brahman is not conscious or inert, the objects of the world alone are categorized as conscious and inert.)
gerd quuada fgeararcas

The ‘conscious-inert duality’ seen in the object alone, gets described as -

one, as two appearing as one, as two-ness, and so on.

(Why bother to explain the world at all, for it is just some information content produced by the mind.
Each mind sees its own world through its own conceptions.)

SAAYSIIEIGHIAT: | (97.12,13)

Like the flower seen in the sky, the Jagat is just a personal experience of the objects only (information
brought forth by the senses).

(Why all the Jeevas, see the same world then?
1t is because the same Aatman through a Creator-mind (totality mind, or totality brain) sees the same
objects as the ‘many Jeeva-eyes’.)

aFg ABIASCdled aT FTHUTI

The object is always in a perishing state,
and does not ‘know’ of the ‘knowing principle’ (or make him come into existence).

(The objects do not stay as permanent realities, at any time.
When the Aatman is aware of them, they come into existence, and vanish off when not aware;
including the body-ego.

The Aatman never vanishes ever. How can that which is real can cease to be?
Aatman is not an information, or an object that gets sensed.
Objects do not produce the Aatman.

The world does not exist as a solid reality inside which, you, a Jeeva-thing came into existence.
The world is born along with you, the Jeeva-thing, as your private information-cage.

You the ego, and the world you experience, both come into being when some Vaasanaa unfolds.
The world comes into existence whenever you ‘know’ of it.

The body is inert, it does not ‘know’ the world or the objects.

You the ‘self’ alone make the objects appear and disappear.

Mind cannot produce the Aatman at will; it can conceive the ego only, which rises and vanishes as
a memory.)

SUFAR AR STeAACAET aT H:| (97.13,14)
How can the destruction or birth which are ‘known’, can be for the ‘knowing thing’?

(The ‘knowing state’ is not an object that gets destroyed.

How can Reality cease to exist, or cause its own death?

How can existence cause its own non-existence?

How can Aatman make itself get born and die? How can it see its own birth or death?
Only a changeless-state can be aware of the change.

‘Witness-state of Aatman alone’ connects the changing patterns of experiences, to give reality to

a Jeeva-ness.

If the witness state was absent, and only the changing world-patterns are there, as the world and you,
then how can you be aware of the change?

Change cannot observe itself as changing.

Non-dying principle alone can be aware of the birth or death of a body.



What is death after all, but some information of a motionless body?

Brahman (the knowing-state) reveals the dead body as an inert life-less thing; and that is referred to
as death.

Dead body is just an information that the particular experience-field is closed off, for that particular
mind that had used the body till then.

Matter has to die (since it is just made of cells), or change.

The mind of the dead person, instantly continues its Vaasanaa-experience in another world-scenario,
like moving off to the next dream. Aatman just continues its ‘knowing-state’ of another delusion-dream.
Death is also an illusion that belongs to the mirage-city called the Jagat.

No one is there to get born or die; except the picture-patterns produced by the mind in various ways.)

Y A9 HeT Hed AT € T dfcd a1 uerdi™, dedcddAnsusiy b caam| (97.14,15)

If you still want to believe ‘these hosts of objects living and non-living’, as always getting produced
and perishing, as their very nature,
what problem is there for you in seeing the oneness of essence in all (as the ‘known’ only)?

SUFHE] THIAVT Raadcepla:
(3USTFH - YhIAD)

Whatever is received as the Bodha of the world by your mind, it is just the amazing nature of Chitta.
(Without anything as base, the conceptions alone construct a massive world with a beginning and end.)

Rdcaamaaied fgcadad T arecgadl| (97.15,16)

There is only the Chit, the ‘knowing principle’ that is really existent;
and, there is no duality or oneness for sure.

(Suppose you disconnect all the events of your life, moment to moment, as just unconnected seer-seen
states, then what is there as a world at all?
Where can the ‘I’ also exist as connected to the ‘unconnected seer-seen states’?)

3d: UGISHArAT AT A U AEHATEITATT ATRdTHGATRd ol (97.16,17)

Hey king! Since, there is no realness in the objects you see; there cannot be any experience as connected
to the outside objects; and you do not have the ‘I-sense’ as your identity.

Since the ‘I-sense’ cannot be there, then what other thing can be called as ‘Chitta’?

sfa, eesy aecaar a T fAeadnl (97.17,18)

Therefore, it is a proven fact that, the Chitta and the ‘I-ness’ do not exist at all;
and there is no separation also as the seer and the seen.

(Brahman exists as the revelation-factor; that is all!
Stay as ‘that alone’!)

fataa:

Be free of this ‘incompleteness-agitation’ called the Vaasanaa.

(You are already the fulfilled-state. There is nothing else to be attained by you, as different from you.)
AedHAT HlAT

Be of a quietened mind. Be silent without any agitation.



TWANHT:

Be always aware of the self as the’ supreme expanse of emptiness’ (that is empty of emptiness and
fullness also).

el ar facer a1 HraTrATsTIaaaa:| (97.18,19)

Whether with a form or without a form,
be like an unshaken mountain in the awareness of the self, even when you are amidst objects.

(The pure state of Chit cannot connect to the inert world as a part of it;

and therefore, since Chit alone is there, the objects do not exist at all;

and, if the objects are non-existent, then there cannot be an ‘I’ as connected to them in the Chitta,
and so, there is no Jeeva-state at all acting as the Chitta;

and, only the true self'is left back which is without a second.)

HI-Urege Ags:

Q€ R €8 Y HATHT)

Since it is proved that there is the absence of connection of the Chit-vision and the objects,
UeTAHafated:,

and the objects are proved as non-existent,

HIATHTIA TR AT AT A T,

and therefore, there is no Jeeva-state at all (as connected to the objects) with the ‘I-sense’, in the Chitta,
EIIH| (97.19,20)

and one’s own true self is left back.

wg sRifd derdaraaegHfad:,

In this manner, when one is experiencing the Brahman as the ‘natural state the true vision’
as presented by the ‘Vedic statements that contain profound truths’,

SIGGIRCR GG

and is established in the ‘vision of the single state of Reality shining forth as the countless probable
states of perception’,

Redad #a [Tadl (97.20)

where is the chance for any ‘worry’ to exist?

(Thoughts will rise as tools of perception, and not as a wasteful torrent of meaningless concepts based
on the realness of the world.

Like a walk in the magical garden where everything is illusory,

the world opens up as a beautiful poetry of Reality, and rises no fear in a Knower.)

THAT THOU ART/ TATTVAMASI
[T 9 3ded sel, Acd ReaaEec s&, sdae afde ale]

AT (cTesTe)
Therefore, you alone are that Brahman state of Reality, with the ego completely destroyed.

IGECH

You are taintless
(since you are not affected by any perceived object, since the ‘known’ cannot injure the knowing-
state).
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3TPRUTATIEHD
You are the causeless Brahman (and are not the cause of this Jagat).
You are the source of all. You are not bound ever, and so are always liberated.

(AT TEgTeT APTTAATHAADhAD

(Therefore) You are that Brahman alone!

There was never a time when you were not there.

There is nothing that is needed to complete you; you are always the unchanging completeness.
Though you look like many, you are one.

T

You are the emptiness where emptiness also is not there as any emptiness.

IGECE]

You are not affected by any perceived.
AHcHT

N

You are beyond these terms of Sat and Asat.
(You are the Jagat that shines as unreal. You are the Aatman that shines as real.)

e

You are without beginning or middle (and end) (like the Jagat).
(Jagat has no past or beginning except as a concept conceived by Chitta.)

a4 Serfaei
You are all that shines as the Jagat.
Jagat is the shine of Reality as self-awareness (Chit).

ST JUTREA ad| (97.21)

Brahman is, as it is; and nothing else exists except Brahman.

(Brahman does not get bound as a Jeeva and does not reverts back to its original state through some
Saadhanaa. Nothing at all happened as a Jeeva-state.

Brahman is just the two states of wrong knowing and right knowing; the first one is experienced as
Jagat by an impure Chitta; and the other one stays as the Brahman with a purified Chitta state of
Sattva and is the most excellent.

No one is liberated or bound.)

RIifeast sarg
ShikhiDhvaja spoke
R ArEfa & aral JUT GoFedr FHE WA AHCAHAT ST € o YT HAT| (98.01)
I still am unable to grasp the idea that Chitta does not exist at all.
Explain this very topic, or anything else that can make me understand this.

(If Brahman is seen, the world should not be seen, since it is Chitta only that shines forth as this.

How can Brahman and world both can be seen at once, since the truth and untruth cannot be
experienced at once.

If Chitta is not there, the Knower should be like some living statue which sees no world.
But it is not so!

You are seeing the world and me also, though you are a Mukta.

How is it possible?)
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DFH A
Kumbha spoke
Rd dAEcAd & USteehglidicehded daiad
Hey Raajan! Chitta is not there at all, at any time, as anything, at any place.
T=ue FRdagiid deseniaasHeaas | (98.02)
Whatever is shining like the Chitta-state in the form of the world,
is the Reality alone which is referred to by the term Brahman, and which is changeless.

FASHATATCHD Jdoodled d faaq,
dAgcddfecanie (d9,31%,d, dd, 3c1i¢) Hieudr: deldr: $d:| (98.03)

Therefore, when the Jagat which is a form of ignorance does not at all exist,
then how can the imagined concepts of ‘I’ “you’ ‘another’ exist at all, there?

(ITJT ca&y TIATHG qd c<hel & U‘\’fl?-[, When everything is Aatman alone, who is seen by whom?)

AT SIS,

This Jagat is not there at all, like this;

whatever rises like this (as the Jagat phenomenon), is Brahman alone as everything.
el dgEad HYH| (98.04)

Who can know it, and how?

(Who was there before the Creation to act as an agent,

what material could he use, what purpose can be there,

what incomplete state can be there as the reason for the Creation?

Therefore, no cause can be there for what is seen with incorrect vision, except ignorance.

The ‘Chitta-term’ also is an invented one, that belongs to the incorrect vision only, and forms the
central essence of the incorrect vision.

The entire world does not exist at all, but as a sky-mansion built brick by brick of conception,
from a very long time; or rather the ‘information-mansion of the world’ exists as a the

‘step by step information processing’ of a very long stretch of change, called the ‘time’.

The ‘knowing’ alone is there!
Know the truth, and know the imagined also as supported by the truth; that is all.)

@ faar a AR a6t 9 aye: -

There is no cessation, no Creation, no one is bound; no one is an aspirant also after liberation)

Jagat does not at all rise at the beginning of Creation, or end at the time of dissolution;

PR URaaicaT caRu T o,

I had to use the word Chitta, so as to explain the truth to you.

SUTGTATCHBIGIAT HROTATOTTHHATI:

for there is no material cause, instrumental cause, agent etc that can create a Jagat;

3BRUT T HATATATAJANION T HHITA| (98.05,06)

and the entire hosts of objects cannot come into existence at all, because of the absence of any cause.
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Cdavlladdgedicd aldldsaledd mﬁ
Therefore, the Jagat of the nature of ignorance is not existent, at all.
aeATafEEHTHT HIE T Jald| (98.07)

Therefore, whatever you see is, Brahman alone; and nothing else.

(Look around you, whatever object is there as living or inert is some need or some want, that has
materialized for you, as your perceived object.

‘Want alone’ is your perceived field, which is within you only, and not outside of you, like a dream-scene;
and you are imagining the ego as you, though you are the Brahman who can ‘see’ anything it wants.

You get rid of the ‘wanting itch’; and detach yourself from the dream and the dreamer-ego,
see how the ego and the world exist as depending on each other only.

Stay aloof as the Aatman only; do not even think that ‘I am the Aatman’.
Stay as the Silence only. Exist only as the ‘seeing eye’.
‘Silence alone’ will result inside and outside and everywhere.)

HATEAsATPA! ¢ HAAGTRIT caad HIvd

When the lustrous state of Reality (Deva), has no name that can describe it as an entity,
and 1s not some shining entity with a form,
to say that ‘it created all this’, cannot be true, and is a false statement.

AUTTATCH

It cannot be grasped by the mind, intellect or senses like a deity in front;

I T AGHIA| (98.08)

and therefore, it is not considered as real and is not grasped, by the ordinary people who cannot reason.

(The form-based minds cannot see anything else, but the form alone as reality.
How can the ‘formless state of Reality’ can be grasped by a form-believer?

The ignorant describe the formless nameless Brahman itself as a deity that creates the world.
How can they grasp the Reality that is beyond the time and place concepts, and is the emptiness of
silence alone?

Brahman means something that evolves, something that expands, something which knows itself as a
loop-state. This looping is experienced as right and wrong knowing; that is all there is.

Brahman has no purpose or want that makes him (it) create a world for him to exist and get
worshipped as the Lord of all.
He has no mind also, no intellect also, and cannot think also.)

AR UfAE: arcAT TRIART T $41%:, § dIfd STiefd eraria aarsfaam| (98.09)

Brahman is not a name of the Reality; (it is just a term that refers to the indescribable reality-state).

As the Aatman, he cannot be injured (by the heat, cold or whatever, and has no need to protect himself
and stay in a heavenly mansion and create a world of his choice).

He has no form also (so he does not have limbs to use as tools).

If anyone says that, such a state of Reality is the ‘Lord” who creates this world and is the supreme cause,
then it is indeed the words uttered by the insane, and has to be laughed at.
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(Jagat cannot be caused, so Chitta is not there. Chitta is not there, so Jagat is also not there.)

3Ada JANOT TSR J [99d, Sorea & Fcardl e dadal (98.10)

Through this manner of reasoning using logic, Chitta is proved to be non-existent.
Hey Saadhu! Jagat itself is not there, (since nothing could have caused it).
So, where is the possibility for the Chitta to exist as belonging to it?

(Since Jagat is non-existent, Chitta is also non-existent, and, Brahman alone is left back as the reality.)
Idr f& araeraT

Mind (Chetas), the conceiving function of Chitta is made of Vaasanaas only.

aed  afa arger

(@& - JrEaThATT faw)

If any incompleteness-urge is there as some want, then the Vaasanaa also can be there.

aEd TG AEA TRTReddT Fel:| (98.11)

(arEd ST, ded 31dd, 31d: & Afedar $d:)

Jagat is just a mansion made of conceptions to fulfil this incompleteness, namely the thirst for fulfilment;
and, is non-existent except as your own making; so how can Chitta exist at all something?

(All that you have around you as objects and people are, just some information-sets you like or dislike;
and accordingly you are happy and sad by the presence and absence of those information-sets.)

afee Fafa & TITATCHATCHATHT P
Whatever glitters as ‘this’ (Jagat and you),
is Brahman alone, which is the Aatman itself seeing itself in itself.

deda dqa RafRcaiearaasa| (98.12)

‘That alone’ has given rise to the terms like Chitta etc, for itself.

(Imagine pure nothingness,

and just a wrong thinking rises from the Aatman as ‘I am’;

and from that basic wrong thinking, the second thing comes into existence as ‘I’ and the world;

and the manifold shapes are seen and named as such and such,

and connections are made here and there, like a spider connecting its web to all the points;

and in an instant, the Aatman feels ascertained that it is a bound Jeeva searching for peace, caught in
its own web of conceptions,

and this search for peace, raises as the world of wants and fulfilment,

and liberation-want also raises as a want of peace;

and terms like Chitta, Brahman etc get invented to explain the liberation,

and Knowledge is sought for;

and the right thinking suddenly rises from nowhere, and the entire spider-web of conceptions dissolve off,
with emptiness alone left back as before.)

STERYTAE arEd,

What you see as the Jagat-scenario is the ‘false sense of incompleteness’ that resides in Aatman (as a
probable state).

dedicUeaIdd Al BRUMHTAT: qdad,

That is not at all risen in the Aatman which is complete in itself;

and is not produced at all as the effect of some cause that was there before.

HAFRAr Pd:1 (98.13)

So, where is the possibility for Chitta-state to exist?
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HAPRCAHAAH ULATHRIAHD FHR AGARNAG Hacafed (Fafd), (3Ted) Har STl (98.14)

Therefore, the Chit-state (the ready to become any experience) which is just empty expanse,
which is referred to as ‘Paramaakaasha’ (the Supreme revealing principle),

glitters as all this that is ‘known’ (experienced).

Where is the Jagat at all?

(Whatever is seen as the world with the ego destroyed, is just your own shine as Aatman, like a skin
you cover yourself with.

The world stays as the Aatman-form.

You stay as the Viraat (totality) of your perceived world, whatever it is, as per the mind-content.

You as ShikhiDhvaja, see yourself as a king and a husband and a Ruler according to the story narrated
by your mind.

Live along that story, as a made-up character,; but never be that character itself, as identified with it.
You remain as the Viraat-form of your perceived world.

You are deathless and birth-less as the Aatman.

When anything that is perceived is your shine alone as the Aatman, what is there to run away from or
be attached to? Just be the witness, and stay as a canvas for the pictures that run on you.)

IfchRICITRI SUchamardd et  Sdcarea Id A Serfospar! (98.15)

Whatever (experience of the world) the Supreme revealing expanse (Paramaakaasha) glitters as,
‘a little’ in the Chit-mirror, is not at all produced;
therefore there is no Chitta; and no effect called the Jagat also.

(Something like some world-scene that is in front of you, is some shine of that Supreme expanse of
Chit alone, as some limited information-content as a mind-field, that is reflected in the Chit-mirror.
Chit alone reflects itself, in itself; and, the magic of the perceived rises up from nowhere, as if real,
and is Brahman alone.

Jagat is not an independent reality that exists as an effect produced by a cause.)

3% @ ST ufqufeet areadr
All the ‘mine’ and ‘yours’ that are connected to the ‘I’ and ‘you’,
and the ‘limited idea of the world that you own’, are not real.

(Where is ‘I’ or ‘you’ as anything at all, except as Bodha-form, the variety of information exchanged
between the minds?

Everything is Brahman rising as the information!

What is ‘yours’ or ‘mine’, in this totality of Reality-state?

Jagat is what you believe in and what you conceive, as per your limited boundary of time and space.
The world you see is not created by a divine entity for you to experience, as your fated destiny.
Your world is what you conceive as your ‘liked and disliked information-sets’.

fear Fata samnfa o AsAwRIROM| (98.16)

It is indeed like the false experience of the dream that is made of the thoughts and the deep rooted
impressions owned by the ‘I’; and thus produces endless harms.

(The world is an endless down-pour of information that binds and tortures the concept of ‘I’ which is
identified with the information of the body.)

(Vaasanaa lingers and stays as ‘Vaasya- the want of Jagat experience’.
When the world is not at all there, how can the Vaasanaa exist at all, for the ‘Vaasya’?
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IREGET STITAISHTATIA! AEcdd argel

Because of the non-existence of the Jagat, there is no Vaasanaa at all for the “Vaasya’.

HaEdarcHAs O HIer & Ho: HAH| (98.17)

Therefore, how, where from what, in what way can Chitta which is made of wants, come into existence?
(For the one with true vision, the world is the Brahman-field; and not a mind-field.)

HUgeXaad R geafdg sorq
Those with the lack of knowledge have something called Chitta as a never ending fountain of wants,
and see a world also as their perceived reality.

(They live inside their own illusory worlds produced by an illusory Chitta.)
3afTad fAUeR Q@HcUeRa ATl (98.18)

Actually there is no Chitta at all; it has nothing at all as a form.
It has never been produced also previously (so that you can destroy it with some effort).
(Why make an effort to destroy something which is not there at all, at any time?
Know that it is not existent, that is all!)
AN hd C AN
AlcUed PRUTHTITCHINGAT FdaT|
The Creation was never produced, since there is no cause for it.

(If the Jagat was an effect from a cause, then both should have the same qualities. Brahman is
formless, eternal, and unborn and imperishable, and is some emptiness beyond the grasp of senses.)

IGNORANT-VIEW AND THE KNOWLEDGE- VIEW

ANBATEIHAA T TRIET IEJeA: HeAlfecadAsted a1 T areguuad
AR ST YT Ufdemgpd:

According to the common experience,

and also according to the sciences that analyze the world-phenomenon,

the world is not found to be beginningless, unborn, or imperishable or stable,

and 1s observed to be solid and made of forms and is only sense-detected, and is perishable by nature.

HATAPRUMATATeABATEIHATH: Foded T AT d Heveraed:| (98.19 to 21)
Therefore, there are no causes like material, instrumental that can produce the effect called Jagat;
(since it needs matter alone as the cause, and matter is not stable; and is not Brahman-like.)

Jagat has an end at the dissolution-time and will cease to exist according to the common belief and
science books of the yore; and cannot be denied.

(For anything to be observed as unstable or with a beginning and end, something stable has to be
there which knows it. Reality can never perish and can never be the cause of the perishable Jagat.)

ArETIHAdEIIRIGeded FAsT a1 go—mr 7 Fedifd aageade T Tl (98.22)

If a materialistic person still holds on to the idea, and goes against the common experience and Scriptures,
and states that the Jagat is stable and imperishable and has no beginning and end, and there do not exist
dissolution-states; then he is indeed insane only.

ileh: QATEOT ASTHT UATUT JET Al A: IACFA WTAHG:  Hooledd o FHAAI (98.23)

He who has no trust in the statements of the common experience, Scriptures and Vedas,
and talks nonsense believing in the material state of the world (that matter alone is real),
is foolish beyond description, and a man after truth should avoid him

(for he is after pleasures only, and can never disbelieve in the realness of the Jagat).

J T YA LRIEAYTAY Fafdd HRoT #fag b AehRE fAaupfal (98.24)

The imperishable changeless formless principle (Apratigha) can never be the cause of the perceived
world of forms, which is always perishing and changing without stop (sapratigha);
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SCUATAGIATOT dacd () (daT) (Va) Fd HA

Hey Muni! Though Brahman alone exists and the Jagat is non-existent in actuality, at all times,
when analyzed through reason in this manner (evam) (for a Knower)

(‘Ittham’, in this type of understanding);

T ATIRRATRR Hdeaicdfdg STl (98.25)

the actions performed in this Jagat will not become meaningless or purposeless when seen as real and
existent, by the ignorant (‘Ittham’, in this type of understanding).

deaATies AR RegaiFsufdagd: Agaiaeaed qacqdiarerd:

SEIUT: HAGTET AMeadFATIET IcHA FId TdlcHDId HNTAIRIYH | (98.26,27)

(31T - 3T&d - receive, take on, carry on, accept)

Therefore, it is proved that Brahman is without parts,

is the Chit-expanse of emptiness,

is imperishable (cannot be injured),

is formless (not limited by a form visible or invisible both),

1s endless,

is never produced by any other (second) thing previously or before that, as a part of it (since it is part-less),
is all the forms,

is quiescent,

it fully stays absorbed in everything (aatta),

and is equally present in all the seer-seen states, as the seer and the seen both (sama);
shines by itself as its very nature (without the need of any awakening),

and shines forth as Creation and dissolution also, for the ignorant (as the world-reality).

I qGT dod ATd SIOTGd &T0Td, &T0TedIde Hegiaantd feiRTcatet | (98.28)
Brahman knows its own form instantly as the Jagat through ignorance; and as the non-dual state of
pure Brahman state through the ‘Knowledge of the self’, the very next second (same instant).

seldeHAd: Od Fafea sererfed:
Therefore, everything is Brahman and the Jagat is never seen at all, as in the ignorant level.
FaTOATG FAIAIG Fd gAFATGhedar| (98.29)

What meaning is there in the terms ‘Achitta’ (no Chitta) etc, or in the terms ‘Chitta’ etc!
Where can raise the imagination also, of duality and oneness?

R ENCESE ]
Everything is the Reality-state only, which is not supported by anything, which is birth-less,
URMedHATGRATeH JATRRAT T

which is extremely quiescent, which is beginningless;
and which exists as it is, as the Aatman, the essence of all,
as the ‘Sat (existence-principle that supports all).

3¢  Ad & ACIAT
It looks like ‘many’ (for the ignorant), but actually there is ‘not many’ at all, in truth.

JUITEYT a8 GohsAlAA| (98.30)

Remain as you are (in the oneness of such a self-state),
silent like a log of wood unaffected by the perceived.
(Stop wallowing in the dirt of words.)
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RIf@cas sara
ShikhiDhvaja spoke
B Al TSl caTRTC-AeHS, Ul Iade RsedafaRieaaral (99.01)

The delusion is gone, by getting my remembrance (of the true self) back again, by your grace,
hey MahaaMuni! I now am, firm in the knowledge with all doubts cleared, with my intellect at rest,
and am aware of the Self.

AT FeAlA SoTARTFEOT: MedlsgAaswul 31: I a1 (99.02)
I have known ‘that which is to be known’. I am now silent as my quiescent state.

I have crossed over the huge ocean of Maayaa; feel at peace; have no ‘I-ness’.
I as the Aatman-awareness, now stay unaffected by the perceived

38 o R Plel THTedlsE HAFGU FATARGTIHEICUAYAT Uraareied| (99.03)
Aha! For long time I was lost and was tossed about in the Bhava-Ocean;
now have reached the shore of stability which will never vanish!

ug fEya A, ATfed Frediigaiesd,

When in this state, | understand that, there is no ‘Tri-world also, along with the ‘I-sense’ and its
accompaniments (as attachments, wants, needs, possessions etc).

AU TAE i TeesRIfad I (99.04)
This perceived phenomenon’, which is understood as real by the fool (whose intellect is stagnant,
bereft of Vichaara), is actually Brahman alone.
DFEH ST
Kumbha spoke
STCd o FAET dAecd [AHE SCAFAFITAR: & F: DIEeT: HAHA| (99.05)
When the Jagat itself is non-existent, then -

where, from what, in what way, and how the division-sense of I and you be there,
or this Samsaara made of emptiness that is experienced as real, be there?

JUTfEIdegagfddll Meaaar #a: dlramfaeiaduRedegagred #l (99.06)

Acting in the world as it is, attending to the duties that falls to one’s lot,

remaining silent and not-reacting to the outside patterns with likes or dislikes,
remaining calm in the mind always, taking to the ascetic practice of silence of the self,
just be the natural vibration of the ‘Ocean of quiescence’, hey dear one!

SEIRUTHG MedAcTATTT TR

There is only the state of Brahman that is spread out as this, and it is very very quiet actually.
Though experienced as a world like this, it is as it is, without any change.

3E SHTfee Afd regraied aHFATH| (99.07)

The conceived terms with meaning like - ‘Jagat, I, you, etc’. are just empty sounds with no meaning;
for nothing like Jagat, I, or you, exist at all.

IEAeAR fod TIGARATHG RTaHAPIAATHAICH FH: Faharad| (99.08)

Whatever you see around you, as something named Samsaara, is just the magical nature of Chit,
where ‘emptiness alone’ (ready to become any experience),

glitters in this manner, as the varied colours of the mind-screens.

There is only the ‘nothingness something’ of Reality, which has no beginning or end.
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TIAAALTL: QAMecdl AGTd Pelch TAT
If the shapes are not conceived as this and that, on the gold,
then the gold alone is left back;

eGSRl SEle faad Jaaml (99.09)

when these meaningless sounds like ‘Jagat etc’ lose their meaning,
then Brahman alone is left back without even that sound called Brahman.

(The Creator experiences himself as the Creator, as some tiny wave of ‘Brahman Ocean’, and
experiences the created beings as his sub-waves, as the state of totality and divided selves;
both are co-dependent on each other.)

JUT TIYYH; Ghel: T a1H dda &
The Self-born is just a conception, oneself as a Jeeva also is the same.

Tal Tadearrdl aeyaielt cgafEudat| (99.10)

The Creator experiences the bondage and liberation states of limitation, through all his sub-selves
(like dreaming many dreams simultaneously as many dreamer-states).

(Such Creator-waves are like water-droplets in the ‘limitless ocean of Reality’.

Any conception can rise as any state of perception, as shown in the Aeindava story.

Aeindavas though themselves were just the wavelets of the original Brahmaa-wave as his created
beings, became other creator-waves with more sub-waves as their created beings.

In their Creation also, another wave-let can also become a creator-wave with sub-waves of itself.

Conceptions can have no end ever.
Conceptions within conceptions within conceptions..! This is what the world is made up of-

The Knowers exist and enjoy the perceived as the ‘Brahman in Brahman’;
the ignorant exist as divided pieces of Vaasanaas, and see only the Jagat as their reality.

Some wave-lets of this Creator-wave rise as liberation-Vaasanaas, and dissolve off the dreamer-states
and stay as the ocean itself, outside the boundary of Creation itself; as a wave-let realizing its
ocean-ness.

Any thinking being of any world is not denied of his freedom to think, be it a demoness or a worm like
Karkati, or a Prahlaada of the Asura-clan.

Creation is also a story narrated by the mind of the Creator;
and any one who is able to conquer the realness of the story, stays liberated always,
crossing over the rules laid by their Creator, as birth, death etc.)

AT Jhoul ToUTATIATAATI AT

‘I am so and so’; this conception which belongs to mind-narrative leads to bondage and destroys one;
(and he remains forever as, only a dreamer passing from one dream to another).

ARfACT Hhedl A& AFAACHA| (99.11)

‘I am not so and so’; this conception which makes one be freed of the fiction of life-story,
leads to liberation, for the one who is the purified state of the Aatman.

(You do not have to run away from the life-story by physically running away to a forest or cave;
it becomes another story then; you have to just disown your fiction-character in the life-story that is
narrated by the mind; then the story itself runs away from you.)
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Tg-UAISTHRURMEETATAT T&T Tl TARTAE defcdhdelcd T HTIA| (99.12)

When the meaning of the terms ‘bondage’, ‘liberation’ and ‘conception’ also, are observed as
meaningless conceptions, by virtue of staying in the self-awareness (witness-state),

then that state is known as ‘Sat’ and ‘Kevalatvam’ (the ‘just left over’ state).

e R :
‘Not I’ conception leads to the goal of Knowledge-vision;
‘I am’ conception leads to the suffering states of Vaasanaa-fields.

AlsEAATAR AT AGNT HTeHAdT | (99.13)

‘I am that alone; and not the I’; this is the correct way of thinking; and stay as the Aatman-state alone;
as the pure ‘knowing state’ (oneself existing as the division-less seer-seen state itself, as Brahman).

HHAPUAATAV] HFIIAAGATCHAT Hebod: &Ad, e Faaatardarca®: | (99.14)

Only through the non-conceiving (not superimposing imagined characteristics and qualities on anything
or anyone), and being always alert to the Knowledge-vision of Brahman as all,

the conception-state diminishes slowly, since the conception is unreal by its very nature;

and the goal of oneness with the Aatman gets achieved.

(Gradually, the Knowledge-state will become natural by practice.

What is imagined if removed, truth alone gets left back.)

TR Tawy & arfed dRorar R

The auspicious state (Shivam) of the Self, is beyond the reach of words;
because of this, it cannot be proved to be a cause for anything.

PROUTHTIT: PRTSATST F faad| (99.15)

Since the cause is absent, the perceived world which is said to be an effect is also non-existent.
UerATHTaE gl ded AT
Since it is proved that the effect as the world made of objects does not exist,

the ascertained feeling of realness (expressed as the reaction and action towards the perceived with
likes and dislikes) does not arise.

PROUTHTIA fAcaFmeHTaTT Algd:| (99.16)

Since the cause is non-existent, the ‘I-sense’ also does not rise ever.

HEATATIET: HAN: HET HIEA:

When the ‘I-sense’ is absent, what sort of Samsaara can belong to anyone (as a bondage or suffering)?
JORTATEIT: T WRAAERSII| (99.17)

When the Samsaara is non-existent, the Supreme alone is left back.

gfee HEa dedcuAdicAa Bua

Whatever you see as the shine of the Jagat, before or after the attainment of truth-vision is,
just the same supreme Reality-state as it is, with no Jagat as a second Reality.
(Nothing new comes because of the knowledge-rise.)

W W Wt FoFAT ASGFAT| (99.18)
It shines the same always; the supreme is in the supreme, filling itself by itself.
a4, lafeafda ad Remhotfdarae fafyg IRFEFIeRAT 71 Forfeeydd| (99.19)

Since Brahman alone is existent as ‘Sat’,

understand that everything is just the tranquility (extreme stillness) only, as Brahman;
and is like the mountain made of diamond that is filled densely with diamond only;
and the Jagat exists as made of its rays only (like thousands of reflections).
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(Nothing moves, nothing gets produced, nothing appears at all.
Just the tranquil state alone is there; no I, no you.)

: HheUd A8 HPUAIRET Id §U dgfg TA: Wees FeqeHIH| (99.20)
When the conception of a city ceases to be, whatever form is left back of that conceived city,
understand that alone as the form of the Jagat as purer than space, and real and unreal,
(when you destroy the realness of the Jagat through Vichaara).

(Jagat, as what you see with conceived eyes, as made of all sorts of concepts and narratives,
is not there at all.
Actually, what is shining as Jagat, is the tranquil state that is completely silent without any thought.)

(Whatever movement is seen is like the reflection of a man in the diamond rock, which though appears
like moving is not moving, in actuality.)

BRIYeVdcEics Aed AT ST

The movement that is seen (in the Jagat), is like the shadow-figure of a man (in the mirror-like
shining rock). Actually, Jagat is quiet and agitation-less (like the reflection seen on the diamond-rock).
SeGearRfed I wegfad I grafdl (99.21)

The ‘Jagat -term’ loses its meaning in such a state.
He who has such a vision, is the one who truly sees the Jagat as what it is actually.
(He sees everything as the shadow of the Aatman; rest are the blind who are lost in the shadow-world).

RUTATDHAAEDRT ARHHATIAT FFITATATNUE faior & fagde:| (99.22)

When the ‘True Knowledge’ rises as a constant vision, then all the forms and other things which are seen,
become essence-less as proved by the ‘Aagamas’ (Scriptures).
This alone is known as the Nirvaana-state by the those who have realized the Aatman.

FfEa arat :Tu=e) Ifed @orafy a1 g gaEAaraAfea ser Soran| (99.23)

The quietness where the wind has stopped moving,

where the lustre naturally is there as a part of the far-reaching sky without any source of light,
like the gold which is bereft of any shape,

so exists the Jagat as Brahman, for the Knower.

(The world loses its reality and attraction, for a Knower.

He is established in the unwavering quiescent state, always.

Vaasanaa is the agitation that wants the agitation to stop, therefore a Knower who has no Vaasanaas,
is always in a fulfilled-state and has no attraction towards the Jagat-objects.)

ARAT THCTHET SHTCHCIIRTIRUT: FUTATRAATDRT: Todld TERIUT:| (99.24)

For the one who is one with the Brahman-state (Brahma-roopin),
all the forms, events and information-sets that rise as the realness of the Jagat, become essence-less
and appear as unreal (non-existent).

STAMeERRd ATeIFg Ty, FaereardRied drevser faasfadl (99.25)

The ocean when it is seen as a whole, the term ‘wave’ becomes meaningless, and the water alone gets
understood as a single stretch, even if countless waves rise from it.

The term ‘Sarga’ also loses its meaning, when Brahman is seen as the wholeness alone,

like Nature (Nisarga) is alone seen as the essence of the world.

(Jagat is the natural state of Brahman;, like Nature is the natural state of objects.)
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o Tg W g W sl wifed

‘Sarga’ (the sliding pattern called the world) alone is Para Brahman;
Para Brahman alone is the ‘Seer of the Sarga’.

(@& wfeae s (feon se)

FaRreeTdR e arFdTcAy MA: | (99.26)

The statement of the Upanishads as ‘All is Brahman’ becomes the established eternal vision,
where the Sarga-term loses its meaning completely.
(The word ‘All’ ‘Sarvam’, loses its meaning: even the term ‘Brahman’ is not relevant anymore.)

ERNEAR RSB NEAR G

To explain the meaning of the word ‘Brahman’, the meaning of the word ‘Sarga’ was invented.
TR dEfig! sERreerdd: FdTl (99.27)

To explain the meaning of the word ‘Sarga’, the meaning of the word ‘Brahman’ was invented.

(Since Brahman is what is left back when all the names and forms slide away and dissolve off;
the meaning of the term ‘Sarga’ is actually the meaning which you get by uttering the term ‘Brahman’,
because Brahman is what expands as the ‘Sarga’.

Either see the ‘Sarga’ as the expanded state of Brahman, or see the Brahman alone, with all divisions
dissolved off through Vichaara.)

(Chit-expanse is the ‘knowing’ which stays as all the objects with names.

Therefore, whatever sound is there, it gives the meaning of Brahman alone.)
HAEAACRAGTIHTAATHTIAGT g T8 RIgedian serereded Head| (99.28)

Chit-expanse, which alone is the original root-sound that forms the basis for all the sounds and their
meanings, remains unaffected by the variation in the sound-forms as pot or cloth or cow or Deva, and
is referred to by the word ‘Brahman’.

(Each word that denotes an object, is the expanded state of Brahman alone.)

(Ej}‘CU'IT slel, that which expands)

(What word can describe ‘That’?)
FFIIEAAATAGIIHINCIACH, ATTSEASK ATed, ddl arffafadadal (99.29)

When the proper vision of truth is stabilized, the sound and the meaning both dissolve off,
and what is left over is the ‘not-deteriorating, quiescent expanse, with not the least disturbance’;
and the sound itself reverts back unable to reach that state, since no words can describe that state.

HATedTdTcHBAGATTATI ICHABICHPEITIRY

When hosts of agitation-expressions of all the beings (as the ignorant-state) remain subdued,
then one’s own self-state (Svarupam) is left back, as the single essence of all;

JATTEAT

‘as it is’ (whatever it is);

(Jagat-state of the ignorant and the realized state of a Knower make no difference to the Reality);
HASTITCEa®RU UTNTOTRY

as the form of the entire Jagat also;

and as the silent state of the diamond rock also;

W FETH| (99.30)
and is the Supreme self-awareness state alone, that knows itself (Jnarupam).
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(Brahman is hard like the diamond, yet empty of all.

If Jagat is hard like the diamond stone, as seen by the ignorant, then actually it is ‘as it is” only,
without any change, for, this Jagat state is ‘ParaBrahman’ as the ‘known’, and is hard as a diamond,
since it is ‘Brahman knowing itself’.

If ParaBrahman is emptiness (as seen by the Knower), then this ‘Jagat with all its hosts of experiences
subdued’, is the single essence of Para Brahman, and is emptiness only.)

THE EFFECT IS SIMILAR TO THE CAUSE?
Rif@eas sara
ShikhiDhvaja spoke
Ud AdeABIdS ATeR HROT W B dreRrdAde Ffeedd d5aed!| (100.01)
If this is so, hey wise one, like the cause is supreme,
the effect, namely the Jagat also should be supreme and real like Brahman; so I conclude.

PFHA 3drd
Kumbha spoke
9 HRUTAT T B dqued

If there is a cause, then its effect will take on the qualities of the cause.

ool HRUTHATGT TEATCHI Pl 7 | (100.02)

That which is not at all a cause in the first place, how can an effect rise out of it?

JeIfed Rl fhfea T aRf derE,
There is no cause here, nor an effect ever.
foaarafag ad @d aeddst STl (100.03)

All that is here like this, is all that is there as the ‘quiescent unborn Jagat’.

STIA BRUTH TdchRUTIGAd,

The effect that is caused by some particular cause, will be like the cause
(similar to where the pot will carry some characteristics of the clay);

Yool ST Tg ARACHERAT Hd:| (100.04)

but, for that which is not born at all from any cause, what similarity can be there?

dfiodg F JEQed dodd d¢ SIdd,

Where the seed itself is not there, how can anything be born out of it?

IUAFIAATET T JaET Fdd drardr!| (100.05)

And, how can that which cannot be reasoned out or described, be a seed for anything else?

SRIBTALMHS FgHed: JATUM:,

(*FF, vqF:)

Since all the objects are bound by the measures of time and place, they have a purpose and are proved
to be bound by the causality-laws.

SRRV TAT HRORN: HAA| (100.06)

When the Brahman is a non-doer, has no purpose, and is not bound by the measures of time and place;
how can causality be proved?
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HBIBHHAIO AT HRUTAT AT TEATHRUT AET SToTeaearddead | (100.07)

Since there is no agent of action, or action or tool, there is no causality that can be connected to the
auspicious state of Reality.
Therefore, it is not the cause for the experience of something called ‘Jagat’.

You alone are Brahman in truth; hold on to that Reality (Sat) as the self.

IEFIICRATAVT ded SITGIaas| (100.08)

Whatever is seen with an incorrect understanding,
is alone the Jagat, that is made of the collection of overflowing conception-states.

ReATASTR Aed TShH dcuAHd,

That which is Chit-alone, that which does not decay, that which is quiescent and one only;
that has to be grasped through Vichaara and proved as the Self.

detard SIGgEl H=oled gaedd aq:| (100.09)

Through this practice only,

Jagat is seen as Brahman, the principle of existence (sat) and as of quiescent nature.

=da I AT HaNdE: gidUd ¥ Ug AR B TIGHIN divsd:| (100.10)
(FT: - STEETRTRITA:)

Otherwise, hey king, the ‘misconception of the impure mind’ which is experienced as the realness
of the Jagat as apart from the Self’, is named as ‘destruction’ by the wise, (since it leads one away
from the truth of the self).

R amereasrd afgfg armeas 9o,
‘Chitta’ is of the harmful nature that leads towards destruction alone, hey king.
&TOTATN TcT: heufdaiecd HTId| (100.11)

If, even for a second also the Self is forgotten (and one is caught by the realness of the Jagat),
that is equal to the forgotten state of suffering for a Kalpa span (Creation-span),
and is known by the name of Chitta (the most powerful weapon of ignorance).

(If you are lost by any Vaasanaa-pull, even for a second, you will be thrown into countless
Vaasanaa-fields of births without control, for a Kalpa-span even, before you wake up again to
the Vichaara-state of the Self, as explained in the story of Ushanas.)

HHAPUAATAV] HFAIAAGATCHAT Hebou: &fad Hged Fagarardarcas: | (100.12)

By not conceiving realness in the ‘seen’, and by the rise of the ‘true knowledge’ through Vichaara,
the conception which is by nature not real, will vanish off, and truth alone will shine forth.

(Once you thoroughly understand that waters do not exist in the mirage-river, then why will you ever
bathe in the hot sand again?)

AFAargafipared Ife T & g, [ B dctdled] dTAHETOT| (100.13)
(freareara va fefa - WaAeAfa vhafd, a9 aq sfeaiaar afasfa sfa faws)

(The word ‘Vishvam’ can be interpreted as that which enters the Paramaatman by becoming false, and becomes one with
the Paramaatman; and not because it stays as divided, as per its literal meaning.)

Hey Lotus-eyed one!lf that which keeps vanishing the next moment is named as ‘Vishvam’;

then its non-existence itself gets proved by the very term ‘Vishvam’; how can it exist at all?
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(Even as you are seeing, the objects in front of you, are continuously appearing and disappearing as
the changing sense-patterns, like the waves appearing from the ocean and dissolving into the ocean,
instantly.)

(The term ‘Shudra’ comes from the word ‘Khsudra’ the one who does not realize the self and so,
is lowly. The world is crying out that is is not real and stable. Can’t you grasp its unreal nature?)

SEATICRTCT AT g YAISEATT A TR, Y § O Hafd favcd cavg hreed| (100.14)
If a man rises both his hands and loudly shouts ‘I am a Shudra (unclean in the mind and body)’,

and 1s proving his Shudra-ness at all times, then how can he be a Brahmin (absorbed in Brahman),
and how can he have the Brahminic qualities?

(STEHAT STRION A, HEPRTgal 3ead, g anfa f[Aavca, B3 T sTad)

By birth one is a ‘Brahmin’ - qualified to study Vedas; by the ceremonies where he is taught Brahman Knowledge, he is
known as ‘Dvija’ - the twice-born; through learning, he becomes a ‘Vipra’ - learned one; these three qualities make him a
‘Shrotriya’ - one who has mastered the Shrutis, the Vedas.)

RgaarRegsdaarseanfa fRifa a: gfaaand R_fg Shad avg d@&a:1 (100.15)
With all the limbs failing, if a man laments aloud ‘I am dying’, then think of him as dead alone;

life is just namesake for him.
(Jagat proves its unreal nature by its very nature of non-realness.)

HATPIA TSENE TAISATTAhad FIGOUNTgdegiigareiddrerhicad| (100.16)
What is experienced as Chitta and its conceptions is illusory only,

and 1s seen like the wheel that appears in a rotating torch;

is like a mirage river, or the double moon, or the ghost imagined by a foolish child.

dchd fohel ATH TITCHCT HHAIRTCHG,
How at all, can the state loaded with miseries be the truth?

A fcaRadrRdaiAcdd H2Td| (100.17)

The delusion caused by ignorance is alone known as the ‘Chitta’ that is inside.
A Raaacaica |ieud

Ignorance itself is known as the ‘Chitta’. Because of the Chitta, the unreal looks like real.
HHIGAAA, Sl Hagad HAA| (100.18)

Self-forgetting is ignorance; self-awareness is Knowledge.

A aCaH A ATATCHAGATCETA: | (100.19)

The ascertained realness seen in the perceived is ignorance;
and it vanishes by the correct knowledge of the truth.

Sterelel FurHTied: Tl STAAARY, ddeeiaiAfa Aeeaiad: afaeiad| (100.19.20)

Hey Saadhu! Believing the mirage-water to be real is idiotic delusion only;
and it vanishes off by the knowledge that there is no actual water in the mirage-river.

zc fIafafa dic aeamaae gfe, aifea Rafafa aarcaae faaeafal (100.20,21)
The dirt of ignorance which stays thick and hard inside the heart in the form of ‘this is Chitta’,
perishes completely along with all its roots, by the knowledge that there is no Chitta.

YT Toodl HTSICAAANAHAGH, & FUISTTAIT AAgie Fecqoregid|

The snake-ness seen in the rope arises because of the illusion born out o f ignorance (non-vichaara).
When the understanding firmly rises as ‘this is not a snake’, then the snake vanishes completely (for it
was never there at all).
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dUTCHT AANHIATAAATHGH| (100.21,22)

So also, the world is seen as real because the mind is stuck in the illusion produced by ignorance
(non-vichaara).

R Arecifa fasargie werfgaafa o,

By the ascertained realization that Chitta (that is based on the realness of the world), does not exist at all,
the Chitta also vanishes off.

AdrsgfAcTI=daTagaaaH7as| (100.23)

As long as one is identified with the mind (which is identified with the body), the ignorance keeps on
rising (in various forms, as various Vaasanaas).

d Raafea A Jgagsriicagdd fhRca soreafeas,

In this so-called Jagat, there is no Chitta; and not also the Ahamkaara and the objects surrounding it,
in the least.

Hiaedhlediaarer| (100.24)

There is only the ‘knowing state’ which alone is, and which is taintless without any fault of duality or
ignorance.

AT FeheU e P fgaeaT,

That alone ‘knows’ itself as the conception of Chitta etc, when the Self-awareness is forgotten as it were;
HaTHbeUd: §d uRede UggAT| (100.25)

and now, when the conceptions stop and the self-awareness rises through Vichaara, everything gets
renounced completely.

HheUd TSl I1fd caddhold s, Udad ARl saidlsdTadiddiTa | (100.26)

Hey Mighty-shouldered king! That which rises through Samkalpa (conception) goes off through
non-conception; the flames that rise high in the blazing fire by the wind get extinguished when the
wind stops blowing.

(Aatman alone rises as the countless probable states of incompleteness called Jeevas, Chitta-states,
minds, and the forms, and the experience fields - when it is turned outward, away from itself.)

HcATTIRTAAT dIAT SEFAAT SHTeHIfAIT A FHg a ariom| (100.27)

The entire Jagat is spread out gap-less by the the dense state of Aatman, the Reality of Brahman,
(the ‘knowing-state’), like the ocean by the waters.

(To stop the existence of all the probable states of incompleteness, Aatman has to stop conceiving
realness in the Jagat; that kills the Chitta conception, and that kills the 'l conception,
and Aatman alone is left back, knowing only itself.

When it knows itself as itself, then even the world that is seen looks like itself, without division,
without the conception-interference.)

ARHARH J AT d cd Jd e Afeganior J A&, cadisfa f@ster:| (100.28)

I am not there; no one else is there; you are also not there; not even these other objects are there;
there is no Chitta-thing; no senses; no empty expanse that reveals all.
Aatman alone exists as its purest state, as just the self-awareness.
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(You the ‘knowing state’, ‘know’ some agitation of the senses, as a pot;
so, your ‘knowing alone’ exists as the pot, and is not divided from your self.)

HCTIThPRIUCT F TaiT faeieraa

Whatever is seen as a pot or a cloth or any shape with name, understand that it is Aatman alone,
your own shine as Aatman.

g¢ g ArefdAfd Shd HeheudT| (100.29)

Why have the idiotic imagination that this is Chitta, this one is ‘I’ (as different from all)?

d 9d 9 [@aa feRefEas=d
Nothing gets born or dies in this Tri-world.
haesT Fgedrd: HedgraaTcHAT| (100.30)

There is just this joyful existence of Chit with the play of real and unreal states (like searching for
oneself by blindfolding oneself with an imagined Chitta).

HIATHT

Everything is the ‘knowing-principle ‘called Aatman (which itself exists as the ‘known’).
TsTEl

Everything is Para Brahman, the ‘Supreme essence of all’.

APpcUhcHTAd

It alone, instantly exists as ‘all this of all time-modes’, all at once, with no one and nothing happening,
yet giving an illusion of a huge time-span with limitless world-existences.

fecddca 7 foa

Two-ness or oneness do not exist at all, as the divided states of Brahman and the Jagat.
d #lfede T FHA:1 (100.31)
There is no illusion; there is no delusion.

(Brahman is the source of all information called Jagat. Jagat is its essence.
Brahman is like some emptiness which is conscious and ‘knows’, only itself.
Any information can rise out of it, as if looking real, and as if outside of it.

If an understanding raises as to how this Jagat appears from nowhere,
the information (knowledge-bit) does not look any more as Jagat that is separate from Brahman,
but only as Brahman itself, the essence of all ‘knowing’.

The Jnaani never loses sight of this truth; and he erases off the information of his own identity;
and stays as the Brahman only, with Chitta turned into ‘Sattva, the tool of Brahman’ or rather
the ‘eye of Brahman’.)

(Dear friend! You are Brahman alone!)

FAeGIINUMAR Teadd TW
Friend! You alone are spread out as the eye looking through the holes of senses (like the light spreading

out through the window-holes).
(You alone shine as the world that you are aware of. )

dd: 9 Ed Aes J 9 Fadd foead | (100.32)

Therefore, you will not burn any more by the hot sand that looks like water, hey intelligent one,
and you will not be tainted by any perceived, (since it is ‘you alone’ that exists as the perceived).
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(‘You alone’ are the totality of the perceived itself, where some information-pattern as the presence
or absence of the object rises from ‘you alone’, and is known by ‘you alone’).

J o faafa gw F o FRfgada Pl Sacardeasior:| (100.33)

Friend! Nothing will go off, nothing will be gained,

for you who are the taintless expanse of self-awareness that reveals everything;

you are the state of Kaivalya (that which is left over, when everything is gone);

you are limitless (and can exist as any perceived state or not, without the limitation created by the
body-identity).

(You are the only one that is there as Brahman, and you alone rise as the limitless information-states
as the Jagat known by you. See the world as your own reflection, staying as the ‘Sattva state of Aatman’.)

STOIATOlcHD Ah AT caHd o, F @YCTATALDUT AASeh SUAFIA | (100.34)

What you desire to do, what you avoid, whatever decisions you take, whatever you seek as your pastime,
is your personal choice acting as the Sattva-mind, and whatever perceived scene you choose or avoid,
will not taint you in any manner, since it is you alone shining as that ray of Aatman.

A moon cannot be seen as getting divided by its rays.

(What is the Truth of Aatman?

Aatman is the same always. It knows the body as an information.

1t sees the actions of the body, but never sees death as any information.

The deathless-one cannot see death; it never ceases to be, by the deterioration of the matter-entity.

It continues forever as experience fields of incompleteness, through ignorance, or just exists as itself,
through knowledge. It is ‘existence itself’, and at once exists as all the experience-fields.

Division of time and place is just a conception, not real. Aatman has no fault of division.

It knows itself or does not know itself; these are the two probable states that rise as if divided.
Each of these give rise to countless worlds of Knowers and countless existences of ignorant states.
Knower is, Brahman itself rising as his perceived field with the full awareness of the Self.

It is his natural state.

Aatman is beginning-less and is unborn.

Nothing at all happens or occurs in time, no one is there; no ignorance, no bondage.
Information when stretched, is a life that is lived in time and place; that is all.

Ignorant states exist as stretched out information-content, called the Vaasanaa-filled mind.
Knower has no mind, and is in no time or place ever.

He is not an information, he is Brahman as if with a mind.)

HAARHAATISAETHTT TheHe TTATHHGDEY

It is unborn, does not age, and is beginningless;

(and is not like the body which is born, ages and has a beginning, and so dies also).
It is always there as its natural state of unborn.

It is taintless, and shines forth at once as this Jagat, always as the single essence of ‘self-awareness’.

feTiorcTeheled PhoTEdollel HGIGAHTIHS

It is without any fault of agitation, yet sports as many selves with many identities.
It is the principle of existence (Sat) which rises as the world-state.

It is the beginning state of all. It is unborn.

delcAdcdA| (100.35)
That alone is the principle of Aatman, the self-awareness essence in all.




